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Addressing Man’s Religious Nature 
“New Nation Educational Broadsheet: 2” New Nation newspaper (April 12, 1971) 
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Seven Major Worldviews 
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Great Living Faiths of the World 
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Great Living Faiths of the World (2 of 2) 
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Singapore’s Religious Harmony 
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Worldview Witnessing Strategies 
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Buddhism 
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Buddhism Supplement 
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Hinduism 
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Hinduism Supplement 
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Islam 
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Islam Supplement 
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Judaism 
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Some Messianic Passages 
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Jainism 
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Sikhism 
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Shinto  
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Probably the closest parallel to the ancient Colossian heresy is today’s New Age Movement.  It is 
similar in that it draws from many erroneous philosophies directly contrary to biblical Christianity. 
 
Issue Christianity New Age 
Theism Monotheism Pantheism 
God Personal Impersonal (& personal?) 
Divinity External: “He’s God” Internal: “I’m God” 
Our Origin Creation Evolution 
Our Problem Alienation from God Undiscovered divinity 
Our Solution Faith in God Feel the Force 
Techniques Unimportant Vital: imaging, hypnosis 
Faith Historical Mystical 
Truth Objective Subjective 
Standards Absolute Relative 
Matter Real & temporal Illusion & eternal 
Forgiveness Only in Christ Not needed 
Appeal Rational: fill mind Experiential: empty mind 
Religion One way Many ways 
Orientation Exclusive Inclusive (syncretism) 
Occultism Prohibited Practiced 
Salvation Atonement Enlightenment 
Basis Divine salvation Human effort 
Jesus Christ God made man Man knowing divinity 
Hope Resurrection Reincarnation 
Afterlife Fellowship with God Merge with God 

Christianity  versus the New Age
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A Glossary of Terms Related to Non-Christian Religions  
 
 
Ahura Mazda: the ethical, supreme god whose followers included Cyrus the Great, Darius I, 
Xerxes I, and the Magi (Zoroastrianism) 
 
Allah: the one god who is supreme, self-existent, omnipotent, omnipresent, the creator, the judge 
of all mankind, one who reveals himself, yet is not imminent or personal (Islam) 
 
Animism: the existence of souls or spirits in all living and in animate things (pre-literate societies) 
 
Bushido Code: the code of the samurai, the military class of the feudal period of Japan, that 
included eight attitudes: loyalty, gratitude, courage, justice, truthfulness, politeness, reserve, and 
honor (Shinto) 
 
Brahma: both the material world (pantheism) and the subjective world—reason, feeling, will, and 
self-awareness in mystical union (Hinduism) 
 
Brahman: Volumes of literature that describe sacrifices (Hinduism) 
 
Brahmin: the head priest of the ritual sacrifice (Hinduism) 
 
dynamism: the universe made up of forces coming into interaction with one another; nonpersonal 
forces that affect one another with no ultimate reality (pre-literate societies) 
 
Eightfold Path: the process to achieve Nirvana by right views, aspirations, speech, behavior, 
occupation, efforts, mindfulness, and absorption (Buddhism) 
 
Fetishism: any resort to the presumed power in inanimate things (pre-literate societies) 
 
filial piety (Hsiao): loyalty to one’s family as one’s first and highest consideration (Confucianism) 
 
High god: the one supreme being who created everything and rules above the gods (pre-literate 
societies) 
 
Hara-kiri: Japanese warrior-knight suicide for failure or misjudgment by the ceremonial method of 
disembowelment, carried out coolly and deliberately according to rule and without any expression 
of emotion (Shinto) 
 
impermanence: all that exists passes through the cycle of birth, growth, decay, and death; life is 
one and indivisible; nothing eternal or immortal exists about man or any part of him; separate 
individual existence is an illusion, for self has neither beginning or ending (Buddhism) 
 
Ise: Japanese sun goddess and high god known also as Amaterasu (天照), Amaterasu-ōmikami or 
Ōhirume-no-muchi-no-kami deity of the Japanese myth cycle (Shinto) 
 
kami: spiritual beings existing today; mythological entities of ancient times; natural phenomena 
such as islands, sun, and mountains, or powers and processes, such as birth or growth; their 
generation may be spontaneous, without explanation suddenly appearing from natural objects or 
born as the result of physical union between parent kami (Shinto) 
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A Glossary of Terms Related to Non-Christian Religions  
(2 of 2) 

 
karma: action–reaction, denoting the law of cause and effect; reaping what one sows (Buddhism) 
 
magic: an endeavor through the utterance of set words, or the performance of set acts, or both, to 
control or bend the powers of the world to man’s will (pre-literate societies) 
 
Mahayana: liberal, syncretistic form of Buddhism that views Buddha like god (Buddhism) 
 
Mana: occult force or supernatural power distinct from persons or spirits (pre-literate societies) 
 
Middle Way: the balanced teaching between asceticism (Jainism) and fatalism/depression 
(Hinduism) that Buddhists call their religion (Buddhism) 
 
Nichiren: nationalistic Buddhism and a branch school of Mahayana Buddhism that claims 
salvation from the lotus sutra (eternity of Buddha), propagated by Nichiren (born 16 February 
1222) who claimed to be the resurrected Buddha (Buddhism) 
 
Nirvana: an ethical state, a condition that eliminates any future rebirth, the extinction of all craving, 
the final release from suffering; a state of mind in which karma comes to an end (Buddhism) 
 
popular magic: magic not confined to magicians or priests, being diffused through the group (pre-
literate societies) 
 
shaman: a religious personage found in many pre-literate societies of Asia, Oceania, and the 
Americas (pre-literate societies) 
 
Siddhartha Gautama: founder of Buddhism, deified after his death (Buddhism) 
 
taboo: prohibition or hands-off warnings applied to many things, persons, and actions because 
they are sacred, dangerous, or socially forbidden (pre-literate societies) 
 
Theravada: conservative, individualistic Buddhism that views Buddha not as a deity but as a great 
leader (Buddhism) 
 
Totemism: the existence of a more or less relationship between certain human groups and 
corresponding classes or species of animals, plants, or an animate objects in nature (pre-literate 
societies) 
 
Upanishads: Holy writings of the Hindus (Hinduism) 
 
Vedas: Holy writings of the Hindus (Hinduism) 
 
Zoroastrianism: originally an Iranian religion following the teachings of Zoroaster (660 BC) who 
espoused ethical monotheism of the supreme god Ahura Mazda, but most present-day adherents 
reside in Bombay 
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A Biblical Attitude Toward Non-Christian Religions 
 
 
Introduction 

 
Mr. Howard Burkle, a United Church of Christ professor of religious studies, postulates these often-
asked questions: “Can Christianity accept itself as simply one of the world’s many religions?  Can it 
regard other religions as valid alternative pathways to salvation?  Can it do this without giving up its 
conviction that Christianity is unique and decisive for the salvation of humankind?” 
 
Burkle’s answer to these questions is a definitive “yes.”  However, the Bible believing Christian must 
reply with an equally resounding “no.”  Christianity is like no other religion in its basic tenants: the 
crucifixion and resurrection of One who was both God and man.  It can therefore accept no other way 
as a legitimate means to reach God. 
 
The Bible supports this conclusion.  Christ said of Himself, “I am the way, and the truth, and the life.  No 
one comes to the Father except through me” (John 14:6).  John also records, “Whoever believes in the 
Son has eternal life; whoever does not obey the Son shall not see life, but the wrath of God remains on 
him” (John 3:36).  Similarly, Luke wrote, “And there is salvation in no one else, for there is no other 
name under heaven given among men by which we must be saved” (Acts 4:12). 
 
Since Christianity is unique and incompatible with other religions, how should Christians respond to 
those of other faiths?  What should be the proper, biblical attitude toward those who adhere to and 
teach heretical doctrines? 
 

I. Basic Content to Share with Other Faiths 
 
Believers often deal with non-Christian religions in one of two extremes.  The first extreme (noted 
above) is syncretism, while the second is isolationism.  Syncretism is an “all roads lead to God” 
perspective that places the way of salvation offered by Christ no better or worse than the means of 
salvation offered by any other religion.  Isolationism, on the other hand, denies any interaction with 
those of other faiths since it is based on a “once you’ve got what you are looking for, why look 
elsewhere?” kind of attitude.  Both extremes should be avoided.  The better approach is one of 
engagement, or dialogue. 
 
Romans 1 is perhaps the best chapter to show God’s view of other religions.  Verse 18 reveals that the 
religions of the world have come about not because of man’s ignorance, but because of his stubborn 
refusal to believe what God has already revealed about himself: “For the wrath of God is revealed from 
heaven against all ungodliness and unrighteousness of men, who by their unrighteousness suppress 
the truth” (italics mine).  This truth that is rejected specifically relates to an innate knowledge of God’s 
existence as the powerful creator of the world (v. 20).  This truth is common to all persons, each of 
whom can see the order and beauty of the universe.  This is also why an atheistic civilization has yet to 
be discovered. 
 
Therefore, when seeking to reach someone from another religion (or an atheist), the most important 
concept to teach is the correct view of God Himself.  Who is He?  This can be especially illustrated in 
the creation account, for here we see an all-powerful, totally righteous God who creates only good 
things—and the best of the “good things” is man himself.  God has made us in His own image and as a 
result desires fellowship with us.  This focus on creation can help us lay the theological foundation on 
which to build a proper understanding of salvation in Christ. 
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II. Basic Behavior to Show to Other Faiths 
 
A proper, biblical attitude towards non-Christian religions concerns far more than simply content.  This 
is why we call it an “attitude.”  In all our seriousness about Christ being the only way to God, we must 
be careful to communicate this narrow teaching with love and a non-judgmental spirit.  The non-
Christian must see a great deal of graciousness in us.  We have no option but to declare truth lovingly, 
while reserving for God His right to judge. 
 
Christians have a very defined and exclusive message.  Communication of this narrow message calls 
for the utmost tact.  We must be committed to proclaiming the truth, but even truth can wear an ugly 
garment.  This is where the over-used cliché, “Love the sinner but not the sin” has merit.  While doing 
this we must be “quick to listen, slow to speak, and slow to become angry” (James 1:19b).  We must 
keep our focus on the right issue—not belittle the person who follows a false system, but expose the 
error of the system itself.   
 
Paul’s careful approach to the Greek philosophers of his day showed this proper approach to pagan 
religion (read Acts 17).  He explained to these men of Athens in terms they could understand—and yet 
he did it in a way that they were not offended.  The issues were made clear, though not as clear as they 
could have been (which would have turned his listeners off).  These people worshipped a God whom 
they knew nothing about, and Paul became a spokesman for that God.  He did not harangue them.  He 
gave evidence for his claim, and while some sneered, others believed.  Interestingly, Luke’s account of 
Paul’s speech never uses any names for Jesus Christ.  The message was more important than a 
name. 
 

A. Conclusion 
 
In summary, a biblical attitude towards non-Christian religions begins with the truth.  The fact is that 
Christianity cannot compromise its uniqueness to become compatible with other religions.  God never 
asked us to be compatible—only to be separate and distinct.  This uniqueness is not something for 
which the Christian should apologize, though.  He should communicate the message of Christ first in 
terms of the character of God, and always in a spirit of love and humility. 
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Singapore Religious Harmony 
 
Straits Times articles: “Racial Harmony Must Remain a Priority” 

& “Let Recent Episode Push Us to Know Muslims Better”
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Six Questions to Ask an Atheist 
Adapted from Margaret Manning 

http://www.rzim.org/usa/usfv/tabid/436/articleid/10284/cbmoduleid/1561/default.aspx 
 
Many times, as Christian theists, we find ourselves on the defensive against the critiques and questions of 
atheists.  Sometimes, amid arguments and proofs, we miss the importance of conversation.  These 
questions are meant to be a part of a conversation.  They are not, in and of themselves, arguments or 
"proofs" for God.  They are commonly asked existential or experiential questions that atheists and theists 
can ponder.   
 
1. If there is no God, “the big questions” remain unanswered, so how do we answer the following 

questions: Why is there something rather than nothing?  This question was asked by Aristotle and 
Leibniz alike—albeit with differing answers.  But it is a historic concern.  Why is there a conscious, 
intelligent life on this planet, and is there any meaning to this life?  If there is meaning, what kind of 
meaning, and how is it found?  Does human history lead anywhere, or is it all in vain since death is 
merely the end?  How do you come to understand good and evil, right and wrong without a 
transcendent signifier?  If these concepts are simply social constructions or human opinions, whose 
opinion does one trust in determining what is good or bad, right or wrong?  What circumstances would 
open you to other answers if you are content with atheism? 

 
2. If we reject the existence of God, we are left with a crisis of meaning, so why don’t we see more 

atheists like Jean-Paul Sartre, Friedrich Nietzsche, or Michel Foucault?  These three philosophers, who 
also embraced atheism, recognized that without God, there was no transcendent meaning beyond 
one’s self-interests, pleasures, or tastes.  The crisis of atheistic meaninglessness is depicted in Sartre’s 
book Nausea.  Without God, there is a crisis of meaning, and these three thinkers, among others, show 
us a world of just stuff thrown out into space and time, going nowhere, meaning nothing. 

 
3. When people have embraced atheism, [were not] the historical results… horrific, as in the 

regimes of Stalin, Mao, and Pol Pot, who saw religion as the problem and worked to eradicate it?  In 
other words, what actions are consistent with particular belief commitments?  It could be argued that 
these behaviors – of the regimes in question – are more consistent with the implications of atheism.  
[However], I'm thankful that many of the atheists I know do not live the implications of these beliefs out 
for themselves like others did!  It could be argued that the socio-political ideologies could very well be 
the outworking of a particular set of beliefs – beliefs that posited the ideal state as an atheistic one.   

 
4. If there is no God, the problems of evil and suffering are in no way solved, so where is the hope of 

redemption or meaning for those who suffer?  Suffering is just as tragic, if not more so, without God 
because there is no hope of ultimate justice or of the suffering being rendered meaningful or 
transcendent, redemptive or redeemable.  It might be true that there is no God to blame now, but 
neither is there a God to reach out to for strength, transcendent meaning, or comfort.  Why would we 
seek the alleviation of suffering without objective morality grounded in a God of justice? 

 
5. If there is no God, we lose the very standard by which we critique religions and religious people, 

so whose opinion matters most?  Whose voice will be heard?  Whose tastes or preferences will be 
honored?  In the long run, human tastes and opinions have no more weight than we give them, and 
who are we to give them meaning anyway?  Who is to say that lying, cheating, adultery, or child 
molestation are wrong––really wrong?  Where do those standards come from?  Sure, our societies 
might make these things “illegal” and impose penalties or consequences for things that are not socially 
acceptable, but human cultures have at various times legally or socially disapproved of everything from 
believing in God to believing the world revolves around the sun; from slavery to interracial marriage, 
from polygamy to monogamy.  Human taste, opinion, law, and culture are hardly dependable arbiters of 
Truth. 

 
6. If there is no God, we don’t make sense, so how do we explain human longings and desire for the 

transcendent?  How do we even explain human questions for meaning and purpose, or inner thoughts 
like, why do I feel unfulfilled or empty?  Why do we hunger for the spiritual, and how do we explain 
these longings if nothing can exist beyond the material world?  

 
For further reading, see Ravi Zacharias’s book The Real Face of Atheism and C.S. Lewis’s book Mere 
Christianity.  The RZIM website has many excellent resources on atheism at www.rzim.org, as does the 
Centre for Public Christianity at www.publicchristianity.org. 


